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Ruth 1:16-17

16 But Ruth said: 

1 “Entreat me not to leave you, 

Or to turn back from following after you; 

For wherever you go, I will go; 

And wherever you lodge, I will lodge; 

Your people shall be my people, 

And your God, my God.

17 Where you die, I will die, 

And there will I be buried. 

The Lord do so to me, and more also, 

If anything but death parts you and me.”



Esther 4:13-14

13 And Mordecai told them to answer Esther: “Do not think in your heart that you will escape in the king’s palace any more than all the other Jews.14 “For if you remain completely silent at this time, relief and deliverance will arise for the Jews from another place, but you and your father’s house will perish. Yet who knows whether you have come to the kingdom for such a time as this?”

Happy Mothers Day......How many of you had Mothers?

How many Christian women are Mothers?

Is having babies the only deterring factor.

I know women who have been through childbirth and are not mothers and I know women who have not experienced the physical labor of child bearing but are great moms.

I would propose that in keeping the covenant we are called to be mothers and fathers because of the influence we have in carrying out our part of the covenant.

What did we learn Abrams name meant even before he bore any children.... Father of many....Really ...........his 74th birthday he could have been asked "hey "father of many how many children do you have?"  Earth wise 0 but that is not the real answer is it

Isaiah 46:10

10 Declaring the end from the beginning, 

And from ancient times things that are not yet done, 

Saying, ‘My counsel shall stand, 

And I will do all My pleasure,’



Bible readers are accustomed to thinking of Jesus as the second Adam and the new Moses, and of John the Baptist as Elijah.  We have been looking at the covenant. Seeing the shadows cast by this present reality the Church. 

The Bible  presents a scheme of covenant prophecy and fulfillment.

Rarely, however, are the women (Moms) of the Bible included in these analyses.  Ruth and Esther are often relegated to secondary importance.  Preached at Ladies advances and Mothers Day.   It is implied  Ruth simply explains David’s (and hence, Christ’s) ancestry; that Esther recounts how the Festival of Purim secured a place on the Jewish calendar. 

I would suggest these two books belong in the mainstream of the biblical narrative. Their message is vitally important to a proper grasp of our covenant.

 Ruth and Esther are women who in their generations became primary carriers of God’s saving grace.  (Moms) 

The unity of the covenant is the central theme running through every book from Genesis to Revelation.

Jeremiah 31:33

33 “But this is the covenant that I will make with the house of Israel after those days, says the Lord: I will put My law in their minds, and write it on their hearts; and I will be their God, and they shall be My people.
 

Genesis 17:7

7 “And I will establish My covenant between Me and you and your descendants after you in their generations, for an everlasting covenant, to be God to you and your descendants after you.
 

Exodus 6:7

7 ‘I will take you as My people, and I will be your God. Then you shall know that I am the Lord your God who brings you out from under the burdens of the Egyptians.

Jesus spoke of "the new covenant in my blood," the promise is fully revealed and available to the whole world. 

It is finally expressed in the vision of "a new heaven and a new earth" in Revelation, where "they shall be his people, and God himself will be with them" (Rev. 21:3).

Ruth the new Abraham, Esther the new Moses.

Ruth Abe Esther & Mo

First Ruth & Abe

 In Ruth, the covenant theme is Ruth’s words to Naomi: " . . . your people shall be my people, and your God my God" (1:16).

The covenant -- this oneness of God with the people and of God’s people with one another -- is the backbone of scripture. Abraham; "..... went out, not knowing where he was to go" (Heb. 11:8), 

Ruth "left [her] father and mother and [her] native land and came to a people that [she] did not know before" (Ruth 2:11). 

When Abram and Sarai were reborn as God’s new people Abraham and Sarah, they could become fruitful and multiply. When Ruth entered the covenant she was blessed with goodness, plenty and fertility.

Ruth’s not being Jewish ( She was a Moabite) attests to the idea God created Israel to be a light to the nations.  

Like Abraham long before, Ruth came as a foreigner and became God’s chosen in the land of promise.

Abraham and Ruth shared the experiences of barrenness and of famine. 

Abram "went down to Egypt to sojourn there, for the famine was severe in the land" (Gen. 12:10). 

In the Book of Ruth when "there was a famine in the land, and a certain man of Bethlehem in Judah went to sojourn in the country of Moab." 

It was Ruth, the non-Jew, who, insistent on accompanying Naomi.   The spectacle of the two single, childless women making their way across the desert calls up another image... "So Abram went up from Egypt, he and his wife, and all that he had" (Gen. 13:1). This Mom journey took an equal amount of courage.

As God had promised, the aged Abraham and Sarah were miraculously blessed with fertility. For Ruth, the promise of a fruitful future is tied to the barley harvest; her good fortune as a reaper under the wing of Boaz.

With her marriage to Boaz, Ruth entered the most intimate covenantal relationship of God’s people.

The most important comparison, however, is  that of Ruth with Abraham.  The faith of both Abraham and Ruth was ultimately rewarded with blessings . Both had the courage and took the initiative to set out for the new land. God’s promise to Abraham and Sarah was fulfilled first in the birth of Isaac.  In Ruth’s bold faith, in her journey to the new land, in her embrace of the covenant, in her marriage and motherhood, God’s promises to Abraham were once more confirmed. 

Ruth was the Abraham of her generation.

Ruth & Abe ............now Esther and Mo

Like Moses, Queen Esther was liberator and lawgiver.  "the command of Queen Esther fixed these practices of Purim, and it was recorded in writing" (Esther 9:32).

Both Moses and Esther were Jews who rose to prominence in a foreign court  both at first were secret Jews.

Esther attained her position in the Persian court at Susa by winning the beauty contest to replace the uppity, deposed Queen Vashti. 

Like the Hebrews in Egypt, Esther and her uncle Mordecai were living abroad, though not as slaves. Their residence in Persia was the aftermath of the Babylonian exile. 

The immediate goal of the Book of Esther was not to return to the homeland, but to attain success and prosperity in the foreign land. 

Esther, like Moses, was unable to live long in stately comfort  When the oppression of their people became intolerable, both responded to God’s call to become liberators. Though Moses’ burning bush experience was dramatic while Esther’s moment of decision went unrecorded, God was the true liberator in both stories. After Mordecai told Esther about Haman’s planned pogrom, she still had a choice, for he explained: "If you keep silence at such a time as this, relief and deliverance will rise for the Jews from another quarter, but you and your father’s house will perish." 

 "Who knows," Mordecai challenged, "whether you have not come to the kingdom for such a time as this?" Esther was ready to rise to heroism and replied that she would go to the king at risk of her life. Heretofore a woman who had always obeyed the orders of others, she now became God’s woman, acting courageously and intelligently to preserve the covenant people.

Esther had become the most clever and powerful person at court. When she "put on her royal robes and stood in the inner court" and "found favor," the king "held out to Esther the golden scepter" and she "touched the top" (Esther 5:1-2). She was as much in control of events as Moses had been with his supernatural rod.

The significance of these Moms in the era in which the sign of the covenant was circumcision cannot be underestimated. 

If women -- and "foreign" women at that -- could be, for their generations,  Abraham and  Moses under the old covenant, what possible barriers of gender, nationality, race or class can stand under the covenant of grace in Jesus Christ?

Jesus Christ fulfills God’s promises to every generation of covenant people. He reveals the truly redemptive pattern of sacrificial love.  

Ruth clothed herself with the qualities of Abraham. Esther bore the responsibilities of a Moses. Now, as Paul put it, "as many of you as were baptized into Christ have put on Christ. There is neither Jew nor Greek, there is neither slave nor free, there is neither male nor female; for you are all one in Christ Jesus. And if you are Christ’s, then you are Abraham’s offspring, heirs according to promise" (Gal. 3:27-29).

The promise toward which Ruth and Esther, Abraham and Moses, and the entire "cloud of witnesses" in Scripture reach is the consummation of the covenant -- the final, complete unity of God and God’s people.

 The Books of Ruth and Esther, with their tales of suffering, crisis and eventual triumph, testify that we are not trapped helplessly in a destructive global fate. With bold faith, these two Moms took events into their own hands to secure the future of the covenant. They shine as examples of the human side of covenant responsibility, and so also reveal the divine side of protection and blessing. 

Ruth and Esther, read through the prism of Christ, point us beyond global fatalism toward the hope of the earth.   Moms
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